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																																																								270	In	Greek	(emphasis	added):	ou|toß oJ =Ihsou:ß oJ a˙nalhmfqei…ß a˙f= uJmwÇn ei∆ß to;n 







































































• Acts	10:2:	eujsebh;ß kai… fobouvmenoß to;n qeo;n su;n panti… tw/Ç oi“kw/ aujtou:, 
poiwÇn e∆lehmosuvnaß polla˝ß tw/Ç law/Ç kai… deovmenoß tou: qeou: dia˝ pantovß, 	
• “He	was	a	devout	man	who	feared	God	with	all	his	household;	he	gave	alms	generously	to	the	people	and	prayed	constantly	to	God.”		
• Acts	10:22a:	oiÔ de… ei«pan` Kornhvlioß eÔkatonta◊rchß, a˙nh;r di √kaioß kai… 
fobouvmenoß to;n qeovn, marturouvmenovß te uJpo; o{lou tou: e“qnouß twÇn 
=Ioudai√wn, 	
• “They	answered,	‘Cornelius,	a	centurion,	an	upright	and	God-fearing	man,	who	is	well	spoken	of	by	the	whole	Jewish	nation…’”		
• Acts	10:34b-35:	ei«pen` e∆p= a˙lhqei√aß katalamba◊nomai o{ti oujk e“stin 
proswpolhvmpthß oJ qeovß, a˙ll= e∆n panti… e“qnei oJ fobouvmenoß aujto;n kai… 




• Acts	13:16:	=Anasta˝ß de… Pau:loß kai… katasei√saß th≥: ceiri… ei«pen` a⁄ndreß 
=Israhliætai kai… oiÔ fobouvmenoi to;n qeovn, a˙kouvsate. 		
• “So	Paul	stood	up	and	with	a	gesture	began	to	speak:	‘You	Israelites,	and	[others	who	fear	God/Gentiles	who	worship	God/you	who	fear	God],	listen.’”336																																																																																																																																																																							Boer,	“God-Fearers	in	Luke-Acts”	in	Luke’s	Literary	Achievement:	Collected	Essays,	ed.	Christopher	M.	Tuckett	(Sheffield:	Sheffield	Academic	Press,	1995),	50-71,	notices	how	these	terms	are	never	used	for	Jewish	piety	in	Luke,	but	reserved	for	Gentiles.		For	pious	Jews,	he	uses	the	word	latreuvw	(Luke	1:74;	2:37;	4:8;	Acts	7:7,	42;	24:14;	26:7;	27:23).		It	is	also	important	to	note	that	the	phrase	in	Acts	2:5,	sometimes	translated	“God-fearing	Jews,”	is	=Ioudaiæoi, a⁄ndreß eu jlabei æß , using	a	completely	different	Greek	word.	336	The	three	versions	offered	for	translation	of	the	phrase	(NRSV,	NIV11,	ESV)	show	the	range	of	ways	this	term	has	been	understood.	
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• Acts	13:26: !Andreß a˙delfoi√, uiÔoi… ge√nouß =Abraa˝m kai… oiÔ e∆n uJmiæn 
fobouvmenoi to;n qeovn, hJmiæn oJ lovgoß th:ß swthri √aß tauvthß e∆xapesta◊lh. 
	
• “My	brothers,	you	descendants	of	Abraham’s	family,	and	others	who	fear	God,	to	us	the	message	of	this	salvation	has	been	sent.”		
• Acts	13:43		luqei√shß de… th:ß sunagwgh:ß hjkolouvqhsan polloi… twÇn =Ioudai√wn 
kai… twÇn sebome√nwn proshluvtwn tw/Ç Pauvlw/ kai… tw/Ç Barnaba/Ç, oi”tineß 
proslalou:nteß aujtoiæß e“peiqon aujtou;ß prosme√nein th≥: ca◊riti tou: qeou:.		
• “When	the	meeting	of	the	synagogue	broke	up,	many	Jews	and	devout	converts	to	Judaism	followed	Paul	and	Barnabas,	who	spoke	to	them	and	urged	them	to	continue	in	the	grace	of	God.”		
• Acts	13:50a	oiÔ de… =Ioudaiæoi parw ◊trunan ta˝ß sebome√naß gunaiækaß ta˝ß 




• Acts	16:14:	kai √ tiß gunh; ojnovmati Ludi√a, porfurovpwliß povlewß Quatei √rwn 
sebome √nh to;n qeovn, h[kouen, h|ß oJ kuvrioß dihvnoixen th;n kardi √an prose√cein 






• Acts	17:4:	kai √ tineß e∆x aujtwÇn e∆pei√sqhsan kai… proseklhrw◊qhsan tw/Ç 
Pauvlw/ kai… tw/Ç Sila/Ç, twÇn te sebome√nwn +Ellhvnwn plh:qoß poluv, gunaikwÇn 










• Acts	17:17:	diele√geto me…n ou\n e∆n th ≥: sunagwgh ≥: toiæß =Ioudai √oiß kai… toiæß 







• Acts	18:7:	kai… metaba˝ß e∆keiæqen ei∆sh:lqen ei∆ß oi∆ki√an tino;ß ojnovmati Titi √ou 
=Iouvstou sebome√nou to;n qeovn, ou| hJ oi∆ki√a h\n sunomorou:sa th≥: sunagwgh≥:. 
 
• “Then	he	left	the	synagogue	and	went	to	the	house	of	a	man	named	Titius	Justus,	a	worshiper	of	God;	his	house	was	next	door	to	the	synagogue.”337		The	Cornelius	scene	introduces	the	reader	to	the	term	fobouvmenoß to;n qeo;n	and	the	paradigmatic	convert.		The	concept	is	repeated	numerous	times	in	the	ministry	of	Paul	throughout	the	rest	of	the	book.		“The	references	to	God-fearers	cover	a	wide	geographical	area	including	Caesarea,	Pisidian	Antioch,	Philippi,	Thessalonica,	Athens,	and	Corinth.”338			Each	usage	falls	between	chs.	10	and	18.			However,	despite	this	concentration	of	occurrences,	the	concepts	of	diversity	and	decentralization	are	central	in	the	entire	two-volume	work.		The	idea	of	God-fearers	is	not	new	with	Cornelius	in	Acts	10,																																																									337	Another	verse	that	fits	with	the	pattern	we	have	seen,	but	does	not	use	the	word,	is	Acts	14:1,	where	Paul	and	Barnabas	convert	Greeks	in	a	synagogue:	
• =Ege√neto de… e∆n =Ikoni√w/ kata˝ to; aujto; ei∆selqeiæn aujtou;ß ei ∆ß th;n sunagwgh;n 
twÇn =Ioudai√wn kai… lalh:sai ou{twß w›ste pisteu:sai =Ioudai√wn te kai… 













































































































































































focus	for	Luke.	This	is	not	the	first	God-fearer,	but	will	be	the	most	prominent	in	the	narrative.				Tannehill	emphasizes	the	integration	of	Jew	and	Gentile	Christians	as	a	primary	focus	in	the	text.		“Everything	in	the	narrative	conspires	against	maintaining	the	barrier	between	Jews	and	this	Gentile.”491			This	is	primarily	done	through	examining	what	the	text	calls	clean	and	unclean.		First,	the	stage	is	set	by	Peter’s	vision,	cuing	the	reader	about	clean	and	unclean	foods.		Three	times	Peter	calls	the	animals	on	the	sheet	koino;n kai… a˙ka◊qarton (“common	and	unclean”)	and	is	rebuked	for	it.492		The	present	active	imperative,	as	well	as	the	structure	of	verse	15,	emphasizes	the	rebuke.493		The	food	laws	are	being	decentralized.		Interestingly,	Luke	does	not	mention	food	laws	in	the	gospel.		This	is	one	of	several	places	in	his	gospel	where	he	appears	to	omit	something	from	the	presumed	source	material	(Mark),	quite	likely	to	address	it	more	fully	in	Acts.494		For	example,	Mark	7:1-22	includes	an	extended	section	on	clean	and	unclean	foods	and	practices,	including	a	rebuke	by	Jesus	and	a	statement	by	the	narrator	that	Jesus	was	declaring	all	foods	clean	(vs.	19).		Matthew	15:1-20	does	something	similar.		Luke	has	Jesus	mention	cleanliness	with	regard	to	hand	washing	rituals	only	in	11:37-41,	and	does	not	mention	food	laws	at	all.495		The	author	is	intentionally	subtle	here,	knowing	he	will	





























Subject		In	each	case,	the	subject	of	the	“complaining”	verb	is	clearly	spelled	out	and	each	scene	contains	slight	variations	of	who	exactly	is	doing	the	criticizing	of	the	behavior.		Clearly	the	role	of	the	characters	tells	us	more	about	the	larger	narrative	context	of	the	story	and	how	it	unfolds	than	a	particular	type-scene	characteristic,	but	the	differences	are	worth	mentioning	here.		The	accounts	in	Luke	5	and	15	are	very	similar	in	this	regard,	both	mentioning	Pharisees	and	scribes:		oi” te Farisaiæoi 


















Accusation		The	accusation	differs	slightly	in	each	instance.		In	Luke	5,	it	is	posed	as	a	question,	“why	do	you	eat	and	drink	with	tax	collectors	and	sinners?”	(dia˝ ti√ meta˝ twÇn 
telwnwÇn kai… aÓmartwlwÇn e∆sqi √ete kai… pi√nete~).		This	occurrence	and	the	Acts	11	scene	are	the	only	two	times	where	it	is	posed	directly	to	the	accused.		The	other	times	the	accusations	are	spoken	among	the	accusers	themselves	as	asides.528		We	are	left	to	speculate	at	the	impact	of	the	differences	in	the	form	here.529		However,	the	narrative	result	of	the	scene,	whether	it	is	spoken	directly	or	muttered	amongst																																																																																																																																																																						necessary	also	to	avoid	contamination	from	contact	with	the	morally	suspect	elements	of	Jewish	society	(and	Gentiles).”	526	Because	of	the	influence	of	the	Hebrew	language	on	the	Greek	of	the	New	Testament,	the	doubling	up	of	an	action	(verb	plus	participle)	is	common	(i.e.	“Moses	got	up	and	went	to	Dathan	and	Abiram.”	Numbers	16:25).		For	one	example	of	the	gospel	writers’	regular	use	of	this	feature,	consider	that	Luke	uses	the	participle	a˙pokriqei…ß (“answering…”)	this	way	33	times	in	connection	with	another	verb.	527	Parsons	and	Culy	(and	Stigall)	agree	with	the	attendant	circumstance	syntax.		Mikeal	C.	Parsons	and	Martin	M.	Culy,	Acts:	A	Handbook	on	the	Greek	Text	(Waco:	Baylor	University	Press,	2003),	218	and	Mikeal	C.	Parsons,	Martin	M.	Culy,	Joshua	J.	Stigall,	Luke:	A	Handbook	on	the	Greek	Text	(Waco:	Baylor	University	Press,	2010),	590.		Wallace,	however,	seems	to	have	a	more	narrow	definition	of	this	syntactical	category,	but	it	is	not	clear	how	he	would	categorize	these	instances.		See	Daniel	B.	Wallace,	Greek	Grammar	Beyond	the	Basics:	An	Exegetical	Study	of	the	New	
Testament	(Grand	Rapids:	Zondervan,	1996),	640-5.	528	Luke	15:2;	19:7.	529	Perhaps	this	accusation	is	posed	as	a	question	directly	to	Jesus	because,	given	that	he	is	calling	his	disciples	and	it	is	at	the	beginning	of	his	ministry	he	is	somewhat	unknown	and	his	accusers	are	giving	him	a	chance	to	speak	for	and	defend	himself.	
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themselves,	is	the	same.		The	emphasis	of	the	accusation	is	on	the	eating	and	drinking,	which	will	come	up	again	in	the	Luke	15	and	Acts	11	occurrences.		This	is	the	one	time	that	drinking	is	mentioned.		Furthermore,	the	characters,	tax	collectors	and	sinners	(twÇn telwnwÇn kai… aÓmartwlwÇn),	are	common	in	that	three	of	the	four	type-scenes	include	the	description	of	“sinner.”530		This	occurrence	is	the	one	place	that	tax	collectors	are	mentioned	in	the	accusation,531	although	they	are	mentioned	in	the	surrounding	narrative	in	both	Luke	15	and	19.532				In	the	scene	in	Luke	15	the	focus	shifts	to	welcoming	and	eating	(prosde√cetai kai… 




the	people”	are	muttering	to	each	other	and	Jesus	becomes	aware	of	it	and	responds.535		Lastly,	the	accusation	in	Acts	11	differs	in	remarkable	ways:	“You	went	into	the	house	of	an	uncircumcised	man	and	ate	with	them”	(ei∆sh:lqeß pro;ß a⁄ndraß 











about	his	mission	to	outsiders	and	lost	people.544		This	is	clearly	intentional	by	Luke.		These	type-scene	responses	build	in	volume	one	and	reach	their	climax	in	volume	two.545				In	Acts	11,	Peter	responds	to	his	accusers	by	telling	the	story:	“Then	Peter	began	to	explain	it	to	them,	step	by	step,	saying”	(=Arxa◊menoß de… Pe√troß e∆xeti√qeto aujtoiæß 
kaqexh:ß le√gwn`).546		The	story	ends	with	a	similar	purpose	statement	as	in	the	ministry	of	Jesus,	although	tailored	for	this	context:	“If	then	God	gave	them	the	same	gift	that	he	gave	us	when	we	believed	in	the	Lord	Jesus	Christ,	who	was	I	that	I	could	hinder	God?”	(ei∆ ou\n th;n i“shn dwrea˝n e“dwken aujtoiæß oJ qeo;ß wÓß kai… hJmiæn 

















































































































=Esterew◊qh hJ kardi√a mou e∆n kuri √w/,	and	Mary’s	song	in	Luke	1:46b	begins,	






																																																								636	Mary	makes	reference	to	her	humble	state,	o{ti e∆pe√bleyen e∆pi… th;n tapei√nwsin 






LORD.”640		The	emphasis	here	is	her	low	status.		Mary	describes	herself	as	God’s	handmaiden,	th:ß douvlhß aujtou:,	the	same	language	as	used	in	verse	38	(idou; hJ 









which	is	an	identity-forming	process.	The	table	below	shows	the	many	uses	of	this	phrase	braci√wn aujtou	in	the	LXX.		Book	 References	to	God’s	Arm	Exodus	 6:1,	6;	15:16;	32:11	Deuteronomy	 3:24;	4:34;	5:15;	6:21;	7:8;	7:19;	9:26,	29;	11:12;	26:8;	33:27	(LXX	only),	2	Maccabees	 15:24	Psalms655	 44:3(43:4);	71:18	(70:18);	77:15	(76:16);	79:11	(78:11);	89:10,13	(88:11,	14);	98:1	(97:1);	136:12	(135:12)	Job		 40:9	Wisdom	of	Solomon	 5:16,	11:21,	16:16,	Sirach	 36:5	(LXX	only)	Isaiah	 26:11;	30:30;	40:10-11;	51:5;	51:9;	52:10;	53:1;	59:16;	62:8;	63:12	Jeremiah	 21:5;	32:17;	32:21	Baruch	 2:11	Ezekiel	 20:33-34	Daniel	 9:15		The	abundance	of	occurrences	of	this	phrase	are	in	Deuteronomy.		In	addition,	Psalms,	Deuteronomy,	and	Second	Isaiah	all	have	numerous	occurrences,	which	discuss	the	New	Exodus.		Mary’s	use	of	this	phrase	in	ch.	1:51	reminds	the	reader	of	God’s	strength	and	provision	for	his	people	(c.f.	Isaiah’s	New	Exodus).656	It	also	sets	the	tone	for	the	following	lines	of	the	Magnificat.		Luke	is	setting	the	stage	for	the	dawning	of	a	new	age	in	salvation	history,	and	he	is	doing	it	by	alluding	to	this	language	used	in	books	like	Isaiah	and	Deuteronomy.657		As	an	example,	Isaiah	10-11	not	only	talks	of		oJ braci √wn meta˝ kuriei√aß,	but	also	wÓß poimh;n poimaneiæ to; 																																																								655	English	chapters	and	verses	are	given	first,	followed	by	the	LXX.			656	For	example,	Isaiah	40:10-11;	51:5,	9.		Also,	see	Kenneth	E.	Bailey,	“The	Song	of	Mary:	Vision	of	a	New	Exodus	(Luke	1:46-55),”	Theological	Review	2	(1,	1979):	29-35. 657	Consider	also	Dillon,	The	Hymns	of	St.	Luke,	34-35,	who	notes	the	strong	hints	at	the	reversal	theme,	which	will	continue	through	both	volumes.	
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narratives.752		Others	include	the	synagogue	scene	in	Luke	4:16-30;	the	Temple	and	chambers	of	the	Sanhedrin	in	Acts	3-5;	Paul	in	the	agora	of	Athens	and	before	the	Areopagus	in	Acts	17:16-34.		What	better	place	than	God’s	Temple	to	declare	the	future	of	his	presence	and	activity	through	his	son	and	the	inclusion	of	all	people?753		This	is	near	the	beginning	of	a	trajectory	of	decentralization	that	includes	even	the	Temple.754			It	is	said	of	Simeon	in	verse	25	that	he	was	waiting	for	the	“consolation	of	Israel.”	This	phrase	(para ◊klhsin tou: =Israhvl)	is	a	clear	reference	to	Isaiah	40:1-2.755			Comfort,	O	comfort	my	people,	 	 	 Parakaleiæte parakaleiæte to;n  Says	your	God.	 	 	 	 laovn mou, le√gei oJ qeovß. iÔereiæß,  Speak	tenderly	to	Jerusalem,		 	 	   lalhvsate ei∆ß th;n kardi√an  And	cry	to	her	 	 	    Ierousalhm,  that	she	has	served	her	term,	 	 	 parakale√sate aujthvn`  that	her	penalty	is	paid,     o{ti e∆plhvsqh hJ tapei√nwsiß  that	she	has	received	from	the	 	 aujth:ß,  LORD’s	hand       le√lutai aujth:ß hJ aÓmarti√a`  double	for	all	her	sins     o{ti e∆de√xato e∆k ceiro;ß kuri√ou  




and	four	times	in	Acts.757		“Israel’s	consolation	was	a	key	element	in	many	strands	of	Old	Testament	and	Jewish	eschatology,	referring	to	the	hope	of	deliverance	for	the	nation.”758		The	believers	and	God-fearers	in	Luke	are	characterized	by	a	desire	for	consolation.759		Similarly,	the	Qumran	community	saw	Isaiah	40	as	a	key	eschatological	text	that	was	fulfilled	in	them	during	the	last	days.760		Isaiah	40	is	the	start	of	the	Babylonian	section	of	the	book,	which	inaugurates	the	end	of	exile.761		The	same	way	that	the	Jews	in	exile	were	looking	forward	to	the	end	of	exile	that	Isaiah	was	pronouncing,	Simeon	is	looking	forward	to	the	end	of	the	exile	of	sin.		This	connects	with	the	New	Exodus	in	a	rather	remarkable	way.		In	the	dramatic	scene,	Simeon	had	been	told	by	the	Holy	Spirit	that	he	would	not	die	before	seeing	to;n cristo;n kuri√ou. 	This	is	an	example	of	Israel’s	consolation,	as	an	old,	faithful	man	experiences	interaction	with	the	Messiah,	which	he	has	desired.762		God’s	word	is	proven	faithful	once	again	in	the	birth	narratives,	and	further	emphasizes	to	the	reader	that	they	can	trust	in	God’s	promises.763		Simeon’s	prophecy	may	be	the	most	succinct	and	pointed	example	of	climax	and	fulfillment.764		The	first	word,	nu:n,	Dillon	suggests,	is	a	strong	statement	of	fulfillment,	similar	to	Luke	2:11,	4:21,	9:19,	and	23:43.765		The	usage	of	the	term																																																									757	Luke	2:25;	6:24;	Acts	4:36;	9:31;	13:15;	15:31.	758	Bock,	Luke,	Vol.	1,	238.		See	Isaiah	49:13;	51:3;	57:18;	61:2;	2	Baruch	44:7.	759	Bock,	Luke,	Vol.	1,	239.	See	Luke	6:23-24;	17:22-37;	21:25-36.	760	Bock,	Luke,	Vol.	1,	188.		1QS	8.13-14;	9.19-20.	Later	rabbinic	tradition	associated	the	Messiah	with	the	comforter.		See	Fitzmyer,	Luke	I-X,	427,	Bock,	Luke,	Vol.	1,	238.		See	Otto	Schmitz	and	Gustav	Stählin,	“Menahem,”	in	Theological	Dictionary	of	the	
New	Testament.	Vol.	5.	Ed.	Gerhard	Friedrich,	Trans.	Geoffrey	W.	Bromiley,	773–799	(Grand	Rapids:	Eerdmans,	1967).	761	John	L.	McKenzie,	Second	Isaiah	(Garden	City,	NY:	Doubleday,	1968),	13-19.	762	Bock,	Luke,	Vol.	1,	239.	763	Bock,	Luke,	Vol.	1,	239.	764	Luke	2:29-32.	765	Dillon,	The	Hymns	of	St.	Luke,	128.	Bock,	Luke,	Vol.	1,	241,	sees	the	combination	of	the	first	two	words,	nu:n a˙poluveiß,	emphasizing	the	readiness	of	the	speaker	to	die.	There	are	other	examples	of	a˙poluvw being	used	to	indicate	death.		Genesis	15:2;	Numbers	20:29;	Tobit	3:6;	2	Maccabees	7:9.	
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dou:loV	also	carries	with	it	significance,	as	it	points	to	“common	OT	imagery	for	a	faithful	and	righteous	servant.”766	Luke	“elaborately	designate[s]”	the	ethos	of	Simeon	through	both	descriptions	and	the	characters	own	words.767		There	is	also	a	link	between	the	Messiah	and	peace	(ei∆rhvnh ≥)	in	both	Luke	and	the	Old	Testament.768		Luke	is	intertextually	building	an	ethos	for	the	Messiah	through	the	words	of	these	minor	characters,	and	creating	expectations	that	will	carry	the	reader	through	the	rest	of	volume	one	and	into	volume	two.769		Although	there	are	many	examples	in	the	Old	Testament	of	salvation	being	“seen,”770	for	Nolland	this	is	a	clear	reference	to	Isaiah	52:10:771		 	The	Lord	has	bared	his	holy	arm   kai… a˙pokaluvyei kuvrioß  
to;n braci√ona aujtou: to;n a›gion	before	the	eyes	of	all	the	nations;   e∆nw◊pion pa◊ntwn twÇn e∆qnwÇn,  and	all	the	ends	of	the	earth	shall	see		 kai… o[yontai pa◊nta ta˝ a⁄kra th:ß gh:ß	the	salvation	of	our	God.    th;n swthri√an th;n para˝ tou: qeou:.772																																																									766	Bock,	Luke,	Vol.	1,	242.		See	Psalm	27:9	[26:9	LXX];	Luke	1:38;	Acts	4:29.	767	Johnson,	Luke,	56,	uses	the	language	of	“elaborately	designated”	to	describe	Simeon	as	a	reliable	prophetic	spokesperson.		The	concept	of	ethos,	referring	to	the	character	of	the	speaker,	will	be	explored	more	fully	in	chapter	5.	768	Bock,	Luke,	Vol.	1,	242.		Luke	1:79;	2:14;	Zechariah	8:12	LXX;	Psalm	71:7	LXX;	Ps.	Sol.	17.26-42.	Fitzmyer	connects	this	idea	with	a	very	similar	construction	in	the	LXX	of	Genesis	15:15.	Bock	prefers	to	see	it	as	“comfort	of	knowing	that	God’s	work	comes	to	fulfillment.”	See	Fitzmyer,	Luke	I-X,	243.		su; de… a˙peleuvsh ≥ pro;ß tou;ß 



















in	Luke-Acts.799		In	addition	to	making	the	Temple	her	dwelling	place,	Anna	comes	face	to	face	with	the	Messiah.800				There	may	also	be	a	narrative	link	to	Jacob’s	wrestling,	as	Anna’s	daily	fasting	and	praying	in	the	Temple	could	be	seen	as	a	form	of	wrestling	with	God	in	the	Temple,	pleading	for	his	redemption	to	come.		Thus,	the	messianic	expectancy	is	robust	in	the	character	of	Anna.		Anna’s	age,	84,	may	have	some	connection	to	“seven	times	twelve,”	perhaps	a	reference	to	completion	or	fulfillment	(seven)	of	the	twelve	tribes	of	Israel.801		These	details	paint	a	picture	of	Anna	as	a	“vessel	for	revelation	from	God.”802		Anna	is	introduced:	“At	that	moment	she	came,	and	began	to	praise	God	and	to	speak	about	the	child	to	all	who	were	looking	for	the	redemption	of	Jerusalem.”803		The	clause	acting	as	the	indirect	object	of	the	sentence,	paÇsin toiæß prosdecome√noiß 
























Jesus	at	the	Synagogue		The	example	of	Luke’s	strategy	of	using	spoken	words	to	emphasize	promise	and	fulfillment	is	on	the	lips	of	Jesus	himself	in	chapter	4.		Indeed,	Tiede	suggests	that	this	account	is	best	understood	in	light	of	chapters	1-2,	seeing	them	as	“a	promising	avenue	of	approach	to	the	programmatic	text	of	Luke	4.”827		When	Jesus	comes	to	Nazareth,	he	goes	to	the	synagogue	and	offers	his	first	speech	recorded	in	Luke:		The	Spirit	of	the	Lord	is	upon	me,		 	 	 pneu:ma kuri√ou e∆p= e∆me…	because	he	has	anointed	me    ou| ei”neken e“crise√n me  to	bring	good	news	to	the	poor.	 	 	 eujaggeli√sasqai ptwcoiæß,	He	has	sent	me	to	proclaim			 	 	 a˙pe√stalke√n me,khruvxai release	to	the	captives	 	 	 	 ai∆cmalw◊toiß a⁄fesin	and	recovery	of	sight	to	the	blind,	 	 	 kai… tufloiæß a˙na◊bleyin,	to	let	the	oppressed	go	free,		 	 	 a˙posteiælai teqrausme√nouß  																																																								826	See	(all	flesh/people)	Luke	3:6;	Acts	2:17;	17:30;	22:15;	(repentance)	Luke	10:13;	11:32;	13:3,	5;	15:7,	10;	16:30;	17:4;	Acts	2:38;	3:19;	8:22;	17:30;	26:20;	(salvation/redeemer)	Luke	1:68,	71,	77;	2:30;	3:6;	6:9;	7:50;	8:12,	50;	9:19,	24;	13:23;	18:26;	18:26,	42;	19:10;	23:35,	37,	39;	24:21;	Acts	2:21,	40,	47;	4:12;	11:14;	13:26,	47;	15:1,	11;	16:17,	30;	27:20,	31;	28:28,	43.		Also,	see	Edmondo	Lupieri,	“'The	Law	and	the	Prophets	were	until	John':	John	the	Baptist	between	Jewish	Halakhot	and	Christian	History	of	salvation,”	Neotestamentica	35	(1-2,	2001):	49-56;	Daniel	Sheerin,	“St	John	the	Baptist	in	the	Lower	World,”	Vigiliae	Christianae	30	(1,	1976):	1-22;	Richard	E.	Averbeck,	“The	Focus	of	Baptism	in	the	New	Testament,”	
Grace	Theological	Journal	2	(2,	1981):	265-301;	Paul	Garnet,	“Jesus	and	the	Exilic	Soteriology,”	in	Studia	Biblica	1978	II:	Papers	on	the	Gospels,	ed.	Elizabeth	A.	Livingstone,	111-14	(Sheffield:	JSOT	Press,	1980). 827	David	L.	Tiede,	Prophecy	and	History	in	Luke-Acts	(Philadelphia:	Fortress,1980),	23.		He	notes	later,	25,	“the	prologue	sets	the	stage	for	faithful	acceptance.”	
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The	Transfiguration	and	Moses		Another	interesting	example	of	promise	and	fulfillment	comes	much	later	in	the	book,	from	the	mount	of	transfiguration	in	chapter	9.853		While	Jesus	is	praying	on	the	mountain,	Moses	and	Elijah	appear	with	him.		Verse	31	says,	“[They]	were	speaking	of	his	departure,	which	he	was	about	to	accomplish	at	Jerusalem.”		The	Greek	reads,	e“legon th;n e“xodon aujtou:, h}n h[mellen plhrou:n e∆n =Ierousalhvm. The	word	e“xodon	(exodus),	translated	“departure,”	is	perhaps	the	most	overt	reference	to	the	New	Exodus	in	the	New	Testament,	as	it	“recalls	the	great	OT	event	of	salvation	and	suggests	that	Jesus	is	doing	something	not	just	equivalent,	but	even	greater.”854		Bock	also	mentions	the	refusal	by	Jesus	to	enact	the	feast	of	booths	in	ch.	9:33	is	a	way	to	show	Jesus’	superiority	over	the	other	characters.855		The	feast	of	Booths	(also	called	Tabernacles	or	Sukkot)	was	a	“key	festival	in	Judaism	[that]	looked	back	at	God’s	provision	in	the	wilderness	and	was	regarded	as	anticipating	God’s	ultimate	deliverance.”856		The	connections	to	Jesus’	New	Exodus	are	obvious.857		If	there	is	also	a	connection	to	the	feast	of	booths,	it	may	be	another	example	of	
																																																								853	Luke	does	not	use	the	word	used	in	Matthew	and	Mark	for	“transfigured,”	
metemorfw◊qh,	but	rather	simply	says	“the	appearance	of	his	face	changed,”	or		“to; 




















• There	is	a	threefold	pattern	in	the	Exodus	narrative	of	deliverance	from	slavery,	journey	through	the	wilderness,	and	arrival	at	the	Promised	Land.		Those	same	three	categories	(deliverance,	journey,	and	arrival)893	can	be	seen	in	the	different	sections	of	Luke	as	well	as	an	organizing	structure	of	the	life	of	Jesus.	Luke	1:1-9:50:	deliverance;	Luke	9:51-19:27:	Journey	to	Jerusalem;	19:28-24:53:	Arrival	in	Jerusalem.		Regarding	threefold	structure,	Watts,	in	his	work	on	Mark,	laid	the	groundwork	for	seeing	the	pattern	in	the	synoptic	Gospels.894		Some	may	suggest	that	Luke’s	structure	is	simply	the	result	of	using	Mark	as	source	material.		However,	Luke	is	more	intentional	than	that.		For	example,	there	is	a	clear	emphasis	on	deliverance	and	redemption	in	the	first	section,	chs.	1:1-9:50.		The	canticles	sing	of	God’s	deliverance.895	Jesus	pronounces	deliverance	in	the	synagogue	when	reading	from	Isaiah	61.		Of	the	five	episodes	in	Luke	of	Jesus	casting	out	demons,	four	of	them	fall	in	this	first	section	about	deliverance.896		The	fourth	exorcism	story	concludes	the	first	section	in	ch.	9:50	and	ch.	9:51	brings	the	transition,	introducing	the	journey	section	where	Jesus	“sets	his	face	to	go	to	Jerusalem”	(kai… aujto;ß to; provswpon 










whole	city	in	a	stir.		Despite	it	being	the	Passover	festival,	the	events	surrounding	Jesus	have	made	“these	days”	extra	noteworthy.908		Jesus’	crucifixion	involved	public	presentation	including	much	of	the	town	and	his	subversive	mission	has	left	them	in	wonder.909	Second,	there	is	the	hopeful	expectation	of	fulfilled	promises	that,	tough	they	looked	unfulfilled	at	first,	are	ultimately	realized.		The	travelers	expressed	disappointment,	“But	we	had	hoped	that	he	was	the	one	to	redeem	Israel,” (meiæß de… hjlpi√zomen o{ti aujtovß e∆stin oJ me √llwn lutrou:sqai to;n 















































































																																																								989	Acts	13:42-44.	990	Acts	13:45,	50.	991	Keener,	Acts,	Vol.	2,	2060.		Keener	suggests	that	Paul	covers	the	entire	narrative	ground	of	ch.	7:2-44	in	just	two	verses,	17-18,	but	zooms	in	on	chs.	7:45-46	in	ch.	13:19-22.	992	A	process	called	gezerah	shevah,	one	of	Hillel’s	rabbinic	rules	of	interpretation.		See	Keener,	Acts,	Vol.	2,	2071	and	footnote	there,	Bock,	Acts,	457.	993	Keener,	Acts,	Vol.	2,	2070,	Bock,	Acts,	456.	UiÔovß mou ei« suv, e∆gw˝ shvmeron 
gege√nnhka◊ se`	994	Ta˝ o{sia Dauid ta˝ pista◊. Also,	see	John	Bright,	A	History	of	Israel,	3rd	ed.	(Philadelphia:	Westminster,	1981);	Walter	Harrellson,	From	Fertility	Cult	to	Worship	(Garden	City,	NY:	Doubleday,	1969);	Roland	de	Vaux,	Ancient	Israel:	It’s	Life	and	
































































and	presumed	leader	of	the	movement	after	Jesus’	death.”1029		Peter	is	connected	with	Jesus	in	numerous	ways,	in	order	to	show	his	ongoing	prototypicality.		Consider	these	three	examples.		First,	Peter’s	first	words	in	Acts,	1:16-17,	20-22,	are	reminiscent	of	the	last	words	of	Jesus	in	Luke	24:44-49.		“Peter	takes	over	the	role	of	interpreter	of	scripture	for	the	Christ	group	and	initiates	the	replacement	of	Judas.”1030		Baker	calls	Peter	a	kind	of	successor	to	Jesus,	as	this	is	the	first	parallel	of	many	between	the	two	figures	in	the	early	part	of	the	book	of	Acts.1031		A	second	comparison	comes	from	the	Pentecost	event.		Following	the	arrival	of	the	Holy	Spirit	and	people	speaking	as	the	Spirit	enabled	them	(2:3-4),	Peter	offers	Acts’	inaugural	speech	in	which	he	quotes	one	of	Israel’s	prophets	and	speaks	of	one	of	their	famous	rulers	(2:14-36).		Baker	likens	this	to	Jesus’	baptism,	where	the	Holy	Spirit	descends	on	him	as	a	dove	(3:22),	and	Jesus	offers	his	inaugural	speech	in	Nazareth,	where	he	quotes	one	of	Israel’s	prophets	(4:16-30).1032		The	crowd’s	response	is	similar	as	well	(ti√ poihvswmen, a⁄ndreß a˙delfoi√~	in	2:37	compared	with	ti√ 





































Jesus	in	Luke’s	Passion	Narrative1070		 Stephen	in	Acts		Hearing	before	Sanhedrin	(22:66)		 Hearing	before	Sanhedrin	(6:12)		Announces	Son	of	Man	at	God’s	right	hand	(22:69)							 	 Sees	Son	of	Man	at	God’s	right	hand	(7:55-56)	Condemned	for	blasphemy	from	his	own	testimony	(22:70-72)		 	 Condemned	for	blasphemy	from	his	own	testimony	(7:56-7)	Outside	the	City	(23:26)	 	 	 Outside	the	City	(7:58)	
	 241	
	Stephen’s	reference	to	the	“Son	of	man”	is	one	of	only	four	uses	of	this	term	in	the	New	Testament	outside	of	the	Gospels.1071		Keener	connects	this	as	dependence	on	Jesus’	words	before	the	Sanhedrin	“all	the	more	likely.”1072		Luke	is	intentionally	drawing	parallels	between	these	two	characters	in	the	way	they	are	presented.		Since	Jesus	is	the	ultimate	prototype	in	Luke’s	writings,	here	is	simply	another	example	of	an	early	Christian	being	portrayed	as	similar	to	the	ultimate	prototype	in	the	way	that	he	dies.1073		As	Keener	also	points	out,	Stephen	has	similarities	to	Moses	as	well.		“In	Acts	7:30-31,	Moses	sees	God’s	glory	in	the	bush;	here	Stephen	witnesses	Jesus	along	with	God’s	glory	in	heaven.		That	Stephen’s	face	is	like	that	of	an	angel	in	6:15	may	also	evoke	Moses’	reflecting	God’s	glory.		Far	from	blaspheming	Moses	(6:11),	Stephen	is	his	true	follower.”1074		Thus,	his	prototypicality	comes	not	only	from	his	comparison																																																																																																																																																																						angesichts	der	Tempelverbundenheit	der	Urgemeinde	--	erst	gegen	Stephanus	auftreten.”	1070	Keener,	Acts,	Vol.	2,	1430.	1071	Used	also	in	Hebrews	2:6	as	a	quotation	of	Psalm	144:3,	Revelation	1:13	and	14:14.	1072	Keener,	Acts,	Vol.	2,	1437.	1073	Shelly	Matthews,	“Clemency	as	Cruelty:	Forgiveness	and	Force	in	the	Dying	Prayers	of	Jesus	and	Stephen,”	Biblical	Interpretation	17	(1-2,	2009):	118-46;	Guy	Sayles,	“Clemency	as	Cruelty:	Forgiveness	and	Force	in	the	Dying	Prayers	of	Jesus	and	Stephen,”	Review	&	Expositor	103	(1,	2006):	213-22;	Anthony	Bash,	“Difficult	Texts:	Luke	23.34	and	Acts	7.60:	Forgiving	the	Unrepentant?,”	Theology	119	(4,	2016):	276-78. 1074	Keener,	Acts,	Vol.	2,	1437.	






























Acts	26:10	 Paul’s	previous	life	in	Jerusalem	meant	locking	up	saints	and	condemning	them	to	death.	Acts	28:17	 Paul’s	account	of	being	arrested	in	Jerusalem	and	handed	over	to	the	Gentiles.	Decentralizing	uses	of	=Ierousalhvm/+Ierosovluma	in	Luke-Acts	Decentralizing	Texts	 Description		Luke	9:51,	53	 	Jesus	sets	his	face	toward	Jerusalem,	starting	journey	that	results	in	decentralization.	Luke	10:30	 Traveler	leaving	Jerusalem	is	left	for	dead.		Jerusalem	leaders	do	not	help,	but	Samaritan	becomes	the	model	of	neighborly	love.	Luke	24:47	 Repentance	and	forgiveness	of	will	be	preached	to	all	nations,	starting	in	Jerusalem.	Acts	1:4,	8	 The	disciples	will	be	witnesses	in	Jerusalem,	Judea,	Samaria,	and	the	ends	of	the	earth.	Acts	2:5,	14	 Jews	in	Jerusalem	are	from	“every	nation	under	heaven.”	















































































































Similarities	Between	Sinai	and	Pentecost	Sinai	 OT	Text	 Pentecost	 NT	Text	Thunder	and	lightning,	a	thick	cloud,	and	a	loud	trumpet.	 Ex.	19:16	 Storm	and	sound	imagery:	“a	sound	like	the	rush	of	a	violent	wind.”	 Acts	2:2		Mountain	is	“wrapped	in	smoke,	because	the	Lord	had	descended	upon	it	in	fire.”	 Ex.	19:18	 “Divided	tongues,	as	of	fire,	appeared	among	them,	and	a	tongue	rested	on	each	of	them.”	
Acts	2:3	
		All	of	the	people	tremble.1162	 Ex.	19:16	 All	are	amazed	and	astonished.	 	Acts	2:7,	12	




























































































































































































































































9:	“The	contrast	is	important.		God	was	with	the	one	whom	the	other	eleven	sons	of	Jacob	rejected,	a	note	introducing	the	nation’s	pattern	of	failure	to	recognize	the	one	chosen	by	God.”1403		The	next	paragraph	about	the	burial	at	Shechem	provided	the	narrator	a	chance	to	reference	an	important	Samaritan	city,	which	will	build	on	the	speech’s	emphasis	of	outsiders	being	a	part	of	God’s	plan.		In	chapter	8,	Philip	will	take	the	gospel	to	a	Samaritan	village,	so	this	reference	introduces	the	reader	to	that	idea.		The	more	puzzling	element	to	this	section,	though,	is	the	way	events	are	telescoped	or	outright	mistaken.1404		Perhaps	Luke	provides	an	accepted	haggadah	of	the	historic	story.		Or	it	is	possible	he	makes	an	unintentional	mistake,	stemming	from	the	contemporaneous	nature	of	speech	giving	in	the	First	Century.1405		Either	way,	the	connection	to	the	patriarchs	of	Israel	to	Shechem	should	not	be	missed.		Verse	17	begins	the	transition	to	Moses,	who	will	be	the	central	character	for	Stephen.		The	accusations	against	him	were	for	speaking	against	the	law	of	Moses,	so	Stephen	naturally	focuses	on	the	character.		Moreover,	Moses	is	the	central	connection	to	Jesus,	whom	Stephen	is	representing.		Jervell	suggests	that	even	though	Moses	comes	in	view,	the	discussion	of	the	promise	as	well	as	the	multitude	keeps	Abraham	and	God’s	dealings	with	him	in	focus:	“Das	weist	-	zusammen	mit	dem	h[ggizen oJ crovnoß th:ß e∆paggeli√aß -	auf	die	Massenbekehrungen	der	Apg	hin.		Das	Wachstum	des	Volkes	ist	an	sich	Erfüllung	der	Verheissung	an	Abraham	mit	Blick	auf	Nachkommen.”1406																																																									1403	Bock,	Acts,	286;	Earl	J.	Richard,	“The	Polemical	Character	of	the	Joseph	episode	in	Acts	7,”	JBL	98	(2,	1979):	255-67. 1404	For	example,	it	was	not	Abraham	but	Jacob	who	purchased	the	land	from	Hamor	in	Genesis	33:19.	1405	For	a	fuller	discussion,	see	Keener,	Acts,	Vol.	2,	1370-1373.		Also,	see	Elaine	A.	Phillips,	'The	tomb	that	Abraham	had	purchased'	(Acts	7:16)	(Grand	Rapids:	William	B.	Eerdmans,	2010);	Charles	H.	H.	Scobie,	“The	use	of	Source	Material	in	the	Speeches	of	Acts	3	and	7,”	NTS	25	(4,	1979):	399-421. 1406	Jacob	Jervell,	Die	Apostelgeschichte,	17th	ed.	(Göttingen:	Vandenhoeck	&	Ruprecht,	1998),	236.		
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	Although	exposing	of	infants	was	somewhat	common	in	the	ancient	world,1407	the	Jews	rejected	this	practice.1408		Thus,	the	idea	of	a	pagan	king	forcing	the	Israelites	to	observe	the	heinous	practice	as	a	form	of	genocide	is	quite	disturbing.		It	must	have	sounded	so	to	Luke’s	readers.		Even	though	different	groups	of	Gentiles	exposed	infants	due	to	economic	factors	or	because	of	birth	defects,	the	God-fearers’	familiarity	with	Israel	and	the	Jewish	scriptures	likely	introduced	them	to	the	resistance	to	that	practice.		This	is	perhaps	the	most	emotionally	gripping	section	of	Stephen’s	speech,	but	it	also	sets	the	stage	for	the	Moses	story.			Moses	is	described	in	verse	22	as	being	powerful	in	words	and	his	deeds	(dunato;ß 

































































a	center	of	holiness	himself.”1450				One	of	the	most	obvious	places	where	Jesus	does	comment	on	the	land	outside	of	Luke-Acts	is	Matthew	5:5:	maka◊rioi oiÔ praeiæß, o{ti aujtoi… klhronomhvsousin th;n gh:n (“Blessed	are	the	meek,	for	they	will	inherit	the	land”).1451		Luke’s	version	of	the	beatitudes	omits	this	part,	but	immediately	goes	into	the	woes,	which	open	with,	





























































































This	is	Paul’s	point	in	the	speech.”1573		Similarly,	as	David	h[geiren (“was	raised	up”)	in	verse	twenty-two,	so	Jesus h[geiren (“was	raised	up”)	in	verse	thirty.		He	will	emphasize	David	again	at	the	end	of	the	speech	when	he	quotes	four	Hebrew	Scriptures,	the	first	three	connecting	with	David	in	some	way.		Two	of	these	are	from	Psalms	(chs.	2	and	16)	written	by	David,	and	the	other	(Isaiah	55:3)	refers	to	him	by	name.		Why	is	David	the	central	character	of	this	speech?		First,	it	plays	nicely	as	a	tension	point	with	the	failure	of	King	Saul	and	the	shift	to	David,	echoed	in	Paul’s	story.		Second,	there	is	an	emphasis	here	and	elsewhere	of	fulfilled	promises.		This	has	been	central	to	Luke	from	the	birth	narratives	in	volume	one.1574		The	end	of	verse	23	says	it	well,	“Of	this	man’s	posterity	God	has	brought	to	Israel	a	Savior,	Jesus,	as	he	promised.”		Again	in	verse	32,	he	says,	“And	we	bring	you	the	good	news	that	what	God	promised	to	our	ancestors,”	as	well	as	in	the	quotation	of	Isaiah	55:3	in	verse	43,	“I	will	give	you	the	holy	promises	made	to	David.”		Paul	presents	Jesus	as	the	fulfillment	of	these	prophecies.		Third,	Bruce	connects	David,	here,	with	Peter’s	speech	at	Pentecost	in	chapter	2.1575		The	first	sermons	recorded	in	Acts	of	both	Peter	and	Paul,	two	primary	prototypical	characters,	both	emphasize	David	and	the	royal	lineage	of	Jesus.		The	illusions	to	Pentecost	also	reminds	the	reader	of	the	growth	of	the	church	and	the	Spirit’s	work	as	elements	of	Pentecost	are	reenacted	time	and	again	through	the	book.1576				A	third	logos	element	of	Paul’s	speech	is	the	inclusivity.		While	present	in	Stephen’s	speech,	it	functioned	mostly	in	the	realm	of	character	selection	and	narrative.		For																																																									1573	Bock,	Acts,	453.	1574	See	chapter	3.		Also,	see	J.	J.	Kilgallen,	“Acts	13,38-39:	Culmination	of	Paul’s	Speech	in	Pisidia,”	Biblica	69	(4,	1988):	480-506;	J.	J.	Kilgallen,	“With	Many	Other	Words	(Acts	2,40):	Theological	Assumptions	in	Peter’s	Pentecost,”	Biblica	83	(1,	2002):	71-87;	D.	Ellul,	“Antioche	de	Pisidie:	Une	predication	.	.	.	trois	credos?	(Actes	13,13-43),”	Filología	Neotestamentaria	5	(9,	1992):	3-14. 1575	Bruce,	Acts,	258.	1576	Acts	2:4;	4:8-10,	31;	7:55;	8:15-17;	10:44-48;	11:15-16	(retelling	of	previous	chapter);	13:52;	19:6.	
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Paul,	the	inclusivity	is	more	overt.		He	opens	the	speech	by	saying,	“You	Israelites,	and	others	who	fear	God,	listen.”	And	again	in	verse	26;	“My	brothers,	you	descendants	of	Abraham’s	family,	and	others	who	fear	God,	to	us	the	message	of	this	salvation	has	been	sent.”		The	use	of	“the	ones	who	fear	God,”	fobouvmenoi to;n qeovn,	is	noteworthy.		Paul	is	speaking	in	a	synagogue,	but	he	is	cognizant	of	others	not	of	“Abraham’s	family”	(vs26)	present	and	interested	in	the	God	of	Israel.		Twice	Paul	intentionally	includes	this	group.		This	is	also	the	first	time	in	the	narrative	where	the	Jews	in	a	specific	area	will	reject	the	message,	and	Paul	will	declare	that	he	turns	to	the	Gentiles	(vs46).1577		Not	all	agree	about	the	inclusive	nature	of	the	speech.		Bock,	for	example,	only	sees	Gentile	inclusion	coming	into	play	at	the	conclusion	of	the	speech.		For	him,	Paul’s	aim	is	the	Jewish	people.1578		Additionally,	Tannehill	states,	“Both	setting	and	content	make	clear	that	this	is	a	speech	by	a	Jew	to	Jews,	for	it	concerns	God’s	promise	to	the	Jewish	people.”1579		While	it	is	true	that	Paul	is	preaching	in	the	synagogue	to	mostly	Jews,	and	that	he	is	recounting	a	common	kerygma	of	Jewish	history	which	connects	with	his	Jewish	audience,	four	points	might	be	made	in	response.			First,	Paul	includes	God-fearers	in	his	address	two	different	times.1580		Each	time	he	does	this,	Paul	is	quite	specific	in	identifying	two	groups.		Second,	Paul’s	call	for	repentance	at	the	end	is	overtly	universal	in	nature:	(kai…) a˙po; pa◊ntwn 
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